humanist science of man", and seventy pages to translations from Bastian's work-the bibliography of which ran to over sixteen printed pages ten years before he stopped writing. One does indeed come away from Koepping's presentation with a sense of what Bastian's anti-Darwinian "evolutionism" was about, as well as an appreciation of the varied influences that formed it (Fechner, Helmholtz, both Humboldts, Herbart, Comte, Kant, Herder, Vico, and Leibniz, to mention only the more important). And if one brings to Koepping's book a prior familiarity with the thought of Franz Boas, its roots in Bastian's can be uncovered in the material Koepping presents-despite the fact that the evidence he himself uses to argue this connexion is rather unconvincing.
Thus, while Koepping's book provides the basis for an appreciation of Bastian's thought and influence, it nonetheless has serious deficiencies as intellectual history. Given more space, these might be elaborated in some detail (for example, we are told on page 129 that Bastian "never used the word 'evolution'"; but on pages 164-169, under the subtitle 'Cultural Evolution', we are presented in translation a passage from his work in which the word appears no less than five times). To keep the issue at a more general level, however, one may say that there is a persistent problem of intellectual historical stance, which is reflected in Koepping's characteristic presentation of Bastian's thought and (even details of his biography) in the present tense-and in his translation of "Gesellschaftsgedanken" as "collective representations". Rather than to understand Bastian historically, Koepping's primary goal seems to be to convince us that Bastian is the unappreciated ancestor of a wide range of subsequent anthropological currents, beginning with the diffusionists who rejected him and continuing to Levi-Straussian structuralism. To put the matter in Bastianian terms: Koepping has been so intent on finding apparent similarities of anthropological Elementargedanken that he has given short shrift to the complex intellectual historical relationships and conceptual milieux of the anthropological Volkergedanken in which they have manifested themselves. Even so-and despite its splayfoot cardboard binding-the book may be regarded as a useful addition to the library of the history of anthropology.
George Moran based his book on the diary he kept as a Medical Officer in the trenches, and of his experiences at a higher level in 1939 when he subsequently became Churchill's doctor. It is to his credit that he gives his diary, which was kept with meticulous care, without trying to re-interpret his emotions and assessment at the time, and it is fascinating to see over the four years of the most stultifying and bloody war of attrition in history, how he changed his views and learned to appreciate the forms and evidence of mental breakdown. The opening paragraph tells all.
One of the sergeants was "out of sorts". I found him sitting staring into the fire. He had not shaved and his trousers were half open. He seemed a morose fellow; I could get nothing out of him ..., besides he did not appear to be ill .... But next day when everyone had gone up the line he blew his head off. I thought little of this at the time; it seemed a silly thing to do. This was in 1914, and by 1916 he was able to write: "My dysentery is damned bad Doc", the colonel said, as he passed his hand through his thin hair as if brushing it back, and when I did not speak he went on, "I am afraid I'll have to go sick. It is a nuisance, isn't it." His long back bent forward, his head drooped. His eyes kept blinking. He looked old and troubled. For a quarter of a century he had been a soldier preparing no doubt for the real thing. It had come and this was the end.
His diary is full of important anecdotes of this sort, from which he constructs a much larger framework to bear his ideas on courage, cowardice, and all those factors which he felt were important. It is inevitable from the words he uses that there will be semantic difficulties, as in his statement that "Courage is a moral quality". Fortunately, not too much is lost in these difficulties, and his examination of those factors which particularly lead to breakdown were easily translated to the great effort in 1939 to remove quickly the frail from active service. Shell shock of 1914 became LMF (lacking moral fibre) in 1939, and the effort to preserve the morale of the sufferer and of his comrades then became an important consideration. For me, the generalizations are of less interest than the anecdotes since I have become rather more critical of some of the bases of his beliefs about human nature, and yet it is churlish of me to question his self-confidence since he rebuilt his Medical School by a process of his selection, of which I was one.
Stanley Peart
St Mary's Hospital, London
